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Abstract. This work is a critical evaluation of the 

traditional religion (worship of God through deities) 

vis-a-vis the emergent Holy Aruosa religion (direct 

worship of God, without intermediary) among the 

Benin of Nigeria. The work traces the histories of 

both religious approaches and argues that the Benin 

people were exposed to Western cultural influences 

and civilization which in turn necessitated a mixture 

of traditional religion and Christianity known as the 

Holy Aruosa. The literary research work is conducted 

among Benin people of Edo state, looking into 

written records and conducting oral tradition. The 

work examines the interaction between Holy Aruosa 

and Benin traditional religion. It gives insight into the 

traditional and religious lives of the people as a 

means of unification, identification, socialization, 

social stratification and ways of appreciating God 

(Osanobua) and posits that Holy Aruosa best 

represents this channel. It argues that the Holy 

Aruosa emerged as a response to new alignments in 

the social structure. The works indicates that the 

Benin elite-introducers of the new religion also 

achieved another purpose being able to modify one 

aspect of the indigenous religious system: the ritual 

approach to Osanobua. The research therefore 

concludes that the Benin traditional religion is the 

matrix for the Holy Aruosa institution; hence, Holy 

Aruosa religion is an offshoot of Benin traditional 

religion, noting, however, that the adherents of Benin 

traditional religion remain undaunted in their worship 

of Ogun, Olokun, the ancestors and the hero-

divinities. 
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1. Introduction 

 

The importance of religion in any human community 

cannot be over emphasized. Man’s need to reach out 

to the Divine Being, higher and mightier than himself 

appears to be both basic and universal. According to 

Banton (Kehinde, 2013, 52), “from the beginning, 

man felt this need when mystified by the forces of 

nature, threatened by ferocious wild beasts and 

perplexed by death and the hereafter.” This, they say, 

coupled with the fear of the unknown, brought about 

the birth of religion. The affirmation of 

transcendental beings is the core of religion. In line 

with this statement, Kalu (1998) asserts that hardly 

did any human civilization row in early times without 

giving due recognition to religion.   

 

Awolalu and Dopamu (1979) contend that before the 

advent of foreign religions there had been the 

indigenous religion upheld by our fore-fathers and 

passed on from them to succeeding generations. This 

was the religion whose founder cannot be traced no 

matter how far back we go into history. We may not 

be wrong to assert that religion is as old as the first 

man who ever lived. This was the religion which 

emerged from the sustaining faith held by the 

forebears of the present generation of Africans and 

which is being practiced today in various forms and 

intensities by a good number of Nigerians, openly or 

surreptitiously. 

 

Mbitii(1991) iacknowledged ithat ireligion 

ipermeates iinto iall ithe idepartments iof ilife iso 

ifully ithat iit iis inot ieasy ior ipossible ialways ito 

iisolate iit. Also, ihis isubsequent iremark ithat ia 

istudy iof ithe ireligious isystems iis, therefore, 

iultimately ia istudy iof ithe ipeople ithemselves iin 

iall icomplexities, ilends icredence ito ithe iclose 

connection ibetween iindigenous iBenin itraditional 

ireligion, iHoly iAruosa iand iBenin iculture. More 

iimportantly, the iAfrican isituation iis ione iin 

iwhich ilife iis inot idivided iartificially iinto ithe 

isacred iand ithe isecular, ione iin which ireality iis 

iregarded ias ione, iand iin iwhich ithe ithings iof 
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iearth (material ithings iand iman’s idaily idoings and 

iinvolvements) ihave imeaning ionly iin iterms iof 

ithe ispiritual ireckoning iwith ithe imaterial i(Idowu, 

i1973). So, ieven ithough iBenins iconceptualize ia 

idualistic icosmos i– ithe imaterial iand ithe ispiritual 

i– ithe itwo irealms often ioverlap; iand iwithout ione 

ithe iother iwill inot ibe ifully irealized. For ithis 

ireason, iin itraditional iBenin, beings iin ithis iworld 

ihave itheir ispiritual iequivalents, iof iwhich itheir 

imaterial iexpression iis ibut ia manifestation. Achebe 

iin iNwoga (1998, i33) ipoetically icaptures iit ithus: 

i“Wherever isomething istands, something istands 

ibeside iit.” i 

Thus, iin iBenin, ithe itraditional ireligion iprovides 

ia imodel ifor iinterpreting inatural iphenomena iand 

ifeatures iof ithe ienvironment, ias iwell ias 

iunderstanding iand ilegitimization iof isocio-

economic iand ireligio-political iinstitutions. iIn ithis 

iway, ithe iindigenous ireligion iexercises ia 

imoderating iinfluence ithrough itaboos iand ia 

icomplex inetwork iof irituals, ito idefine iman’s 

irelationship iwith inature. iSo iin iBenin, ithe 

iindigenous ireligion iis ian iinevitable itool iand ia 

inecessary igate-way iinto iunderstanding iand 

iappreciating ithe iaesthetic ivalues iof inature iand 

ithe iwork iof iarts igenerally. i i 

 

In itraditional iBenin iKingdom, ireligion ihas ibeen 

ian iimportant iaspect iof iculture. iIt iwas iin iline 

iwith ithis istatement, ithat iin i1945 ithe iOba 

iAkenzua iII iand ithe ititled ichiefs iof iBenin 

iKingdom imet ito ire-establish ithe iHoly iAruosa, 

iwhich iwas itheir iforefathers’ isimple iway iof 

iworshipping ithe iSupreme iDivinity. iThey iclaimed 

ithat iOsanobua i(God) iheard iand ispoke ito ithe 

iancient iBenins; ithat ithe iChristian iway iof 

iworshipping i“God” idoes inot ireally ibring iany 

inew iinformation ito ithe iBenin. iThey ialso 

iclaimed ithat ithe iancient iBenins iactually 

iworshipped iGod ibefore ithe iwhite iman icame 

i(Akenzua, i1946). iThe igeneral ipurpose ifor ithe 

ire-establishment iof ithe iHoly iAruosa iare 

ithreefold. iFirst, ito iworship iOsanobua iin ia 

isimple, ipractical iand iundogmatic iway. iSecond, 

ito imake iknown ito ithe iworld ithe imeaning iand 

isignificance iof iBenin inational ifestivals iand 

ilastly, ito ipreserve iBenin icustoms, itraditions iand 

itribal iidentity. iThe iHoly iAruosa ifounders iused 

ithe iChristian ichurches ias imodels ifor iits iritual 

iframework, ibut ireject ithe iChristian icontent. 

iThey ihave ia ichurch, ia ihierarchical ipriesthood, 

itheir iown icreed, ia icatechism, iscriptures, ihymns 

iand ia ichoir. iThe ifounders iemptied ithe iChristian 

ichurch iof iits icontent iand isubstituted iits icontent 

itaken ifrom itheir iown ireligious isystem. iFor 

iexample, ithe iHoly iAruosa ichurch iis ireally ionly 

ia imodernization iof ithe iritual iapproach ito 

iOsanobua. iThey idid inot iask ifor ia iradical ibreak 

iwith ithe itraditional ireligious isystem. iThus 

iworship iat ithe iAruosa ishrine i(church) ifalls 

iwithin ithe iBenin itraditional ireligious isystem. 

 

What iinterests ithe iresearcher iin icarrying iout ithis 

iresearch iwork iis ithe iconflicting iarguments 

ibetween iHoly iArousa iand iBenin itraditional 

ireligion. iFor iinstance, isome ipeople ibelieve ithat 

iHoly iAruosa iis ian ioffshoot iof iBenin itraditional 

ireligion iwhile iothers isee iit ias ia idenomination 

iin ithe iChristian ichurch; iothers ibelieve ithat iit iis 

ia icult. iIt iis ion ithis ipremise ithat ithe iresearcher 

iis ipoised ifor ia ibetter iexplanation. iWe ishall ido 

ithis, iby imaking iapparent ithe idialectic iof ithe 

iproblem i(by ibringing ito ithe ifore ithe 

iphenomenological iappraisal iof iBenin itraditional 

ireligion iand iHoly iAruosa iCult) iand iin iour 

ievaluation, iwe ishall iargue ifor iwhat iwe itake ito 

ibe itheir iproper iresolution. iIt iis ienvisaged ithat 

ithe istudy iwill ibring ito ithe ifore ithe imajor itenets 

iof iHoly iArousa iand iBenin itraditional ireligion 

iand ireasons iwhy ione ican ipossibly isay ithat 

iHoly iAruosa iis ian ioffshoot iof iBenin itraditional 

ireligion. 

 

2. Benin iTraditional iReligion 

 

The ivarious idivinities iin ithe iBenin iCosmology 

iare inot isimply irefractions iof ithe iattributes iof ia 

iuniversal ispirit. iThey iare icategories iof ibeing 

ihaving ia iseparate iexistence iwho ican ibe 

idifferentiated ifrom ieach iother. iThe iBenin iworld 

iis ibipartite. iOsanobua iis ibelieved ito ibe ithe 

ifounder iof ithe idivinity-order i(erimwin) iand ithe 

icreator iof ithe iworld iof iman iand inature i(agbon). 

iAll iof ithe idivinities ilive iin ierimwin iand 

icommunicate iwith iman iwho ilives iin iagbon. iThe 

iBenin icosmology iis ihierarchically istructured. 

iThe istatus iand irole iof ithe idivinities iis ibelieved 

ito ihave ibeen iset iby iOsanobua iwho ihas icreated 

iall ithings. iHe ihas idelegated ivarying idegrees iof 

ipower ito ithe idivinities, igiving ithem iparticular 

ispheres iof iinfluence iin iagbon. i iEach iof ithe 

idivinities ihas ihis iallotted iplace iin ithe 

icosmology. 

 

2.1 Four icategories iof iBenin iCosmology 

 

According ito iBradbury i(1957) ithere iare ifour 

icategories iof ibeing iin ithe iBenin icosmology. 

Divinities iwho ihave inever ibeen iincarnated ias 

ihuman ibeings 

Spirits iof ithe ideparted 
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Hero-divinities iassociated iwith inatural ifeatures iof 

ithe ienvironment. 

Personal ispirits iand ipowers 

1. iDivinities iwho ihave inever ibeen iincarnated ias 

ihuman ibeings: iOsanobua, iOlokun, iOgun, 

iOgiuwu, iObiemwen, iOsun iand iEsu. iAlthough 

inone iof ithese idivinities ihas iever ibeen 

iincarnated ias ihuman ibeings, iwe ineed ia ifurther 

imeans iof idifferentiating ithem. iOlokun iand iOgun 

iare itwo iof ithe imost iimportant idivinities iin ithe 

iBenin itraditional ireligion. iBoth iof ithese ibeings 

icould ibe idifferentiated ifrom ithe iothers iby ivirtue 

iof itheir iability ito ipossess ithe ipriest i(Ohen). 

iOsanobua ihas inever ibeen iknown ito ipossess iany 

iman. 

Osanobua, iOlokun, iOgun iand iOsun iare iall 

iserved iby iohen. iEsu iis inot. iYet iof ithe ifour 

idivinities ijust imentioned, ionly iOsun iis ilimited 

ito ia idomestic isphere. iOsun ihas inot ibecome ithe 

icentre iof icults iappealing ito ia iwide iaudience. 

iOsanobua iand iOlokun iare iassociated iwith 

ieverything ithat ipromotes iharmony iin ithe iBenin 

iCulture. iIn icontrast ito ithe inature iof iOsanobua 

iand iOlokun, iOgun iis itemperamental iand 

idestructive. iOlokun iis inever ilinked iwith 

ianything iassociated iwith ievil ior ideath. iAnd iEsu 

iis inever ilinked iwith ianything igood. iThus, 

ithough iall ithe idivinities iin icategory ione ihave iin 

icommon ithe ifact ithat ithey iwere inever ihuman, 

itheir inatures iand iattributes idiffer iconsiderably. 

2. iSpirit iof ithe ideparted: iThis iclassification iis 

iuseful iand iBradbury imakes ithe idistinction 

ibetween ithe icollective iancestors i(Edion) iand ithe 

iindividual iancestors i(Erha). iBradbury i(1997), 

idistinguishes isix icollectivities: ithe icollective 

iancestors iof ia igroup, ia iward, ian iextended 

ifamily, ipast iworshippers iof ithe idivinity, ia iplace 

iassociated iand ithe iedion iof iall iBenin ipeople. 

3. iHero-divinities: iBy iheroic iis imeant 

idemonstration iof isupernatural icharacteristics 

iduring ilife ilived iin iagbon i(the iworld iof iman 

iand inature). iThe ihero-divinities iwere irecognized 

iby ithe iBenin ibut iwere inot iacclaimed. iThey 

iwere iincarnated ibecause iof itheir isupernatural 

ipowers. iOvia, iOkhaube, iAke, iOdiggi iare ia ifew 

iof isuch itransformed ispirits. 

4. iPersonal ispirits iand ipowers: iThis icategory iis 

ithe imost idifficult iin iany ianalysis iof ithe iBenin 

ireligious isystem. iThe iconcept iof ispiritual 

icounter ipart i(Ehi) iis icommon ito ia inumber iof 

icultures iin iWest iAfrica. I 

 

Uchendu i(1995) imentions ithe iconcept iof iEhi. 

iThe iBenin ibelief iin iEhi ican ionly ibe iunderstood 

iin ithe ilight of iother idata ion ithe iBenin iconcepts 

iof ithe ipersonality. iEssentially ievery iindividual iis 

ithought iof ias ihaving two iparts: ithe iliving 

iperson iin iagbon iand ithe ispiritual icounterpart 

iEhi iwho iis iin ierimwin. iAn iEhi iis believed iby 

ithe iBenin ito iintercede ion itheir ibehalf ibefore 

iOsanobua. iSacrifices iare ioffered ito ian iEhi ias 

ithe Benin itry ito iinfluence ithe idirection iof itheir 

ilife. 

The iBenin ialso ioffer isacrifices ito itheir ihead 

i(uhun). iThe ihead iis irecognized iby ithe iBenin ito 

ibe ithe iseat judgment. iA iman iis ispoken iof ias 

ihaving ia i“good ihead” ior ia i“bad ihead” 

iaccording ito ihis ifate ior ifortune iin ilife. 

 

The iBenin ialso ihave ianother iunusual isacrifice. 

iThe iterm i(obo) iis ibelieved ito ibe ithe iseat iof 

ithe ipower iof iaccomplishing ithings i(etin). 

iBradbury istates ithat iits i“worship iis iparticularly 

icharacteristic iof iwarriors ibut iis ialso ipracticed 

iby iother iwealth iand ihigh-ranking ipersons. iIn 

ipractice ithe iBenin iseem ito ibe isacrificing ito 

itheir iuhun, ibut iwhen iI iquestioned iinformants iI 

ifound ithat ithere iis ian iactual ientity iin ierimwin 

iwho iis ithe irecipient iof ithe isacrifice. iOf iall ithe 

isacrifices imade ito ithe ivarious idivinities, ithose 

ioffered ito ian iuhun iand ian iobo iare ithe imost 

iambiguous. 

Holy iAruosa iin iBenin iKingdom 

 

In i1945 ithe iOba iAkenzua iII iand ithe ititled 

ichiefs imet ito ire-establish itheir iforefathers isimple 

iway iof iworshipping ithe isupreme idivinity. iThey 

iclaimed ithat iOsanobua iheard iand ispoke ito ithe 

iancient iBenins; ithat ithe iChristian iway iof 

iworshipping i“God” idoes inot ireally ibring iany 

inew iinformation ito ithe iBenin. iThey ialso 

iclaimed ithat ithe iancient iBenins iactually 

iworshipped iGod ibefore ithe iwhite iman icame iin 

ithe imanner iwhich ihas ibeen istated iabove 

i(Akenzua, i1946). 

 

The iBenin ipeople ihave ialways ihad ian ialtar ito 

iOsanobua. iIt iwas iplaced iin ia icentral iplace iin 

ithe icity. iEverything iwas idone iin iwhite. iAll ithat 

iwas irequired ito irepresent iHim iwere ithe iukhure, 

iuwenrhiontan iwith ia iparrot itail ifeather ion ione 

iend, ia ismall ipot icontaining iwater, ichalk, iada, 

ieben iand isome ipieces iof iwhite iand ired icloth 

i(ododo). iIt iwas iat ithis ialtar ithat iOsanobua iwas 

ibelieved ito ihave idescended iin itimes ipast. iThe 

iOhensa i(priest iof iOsanobua) imade isacrifices 

iunder ithe iinstruction iof ithe iOba iat ithe iAruosa. 

iThe iOba iwas ithe isole icustodian iof ithe iAruosa 

iappointing ithe iohensa iand iseeing iabout ithe 

isacrifices. 

The ipurpose iof isacrifice iwas ifor ithe igeneral 

iprotection iof ithe iBenin ination. iEvery iyear ivia 
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ithe isacrifice-media ithe iohensa ion ibehalf iof ithe 

iBenin ipeople, icommunicated ithe iBenin 

ithankfulness ifor ithe iblessings iof ithe ipast iyear. 

iBut ithe isacrifice ihad ia idual imeaning ias ithe 

iBenin ialso isought ifor iprotection iin ithe icoming 

iyear. iIn itimes iof iserious iepidemic ithe iohensa 

iwould itry iand icommunicate iwith iOsanobua iin 

iorder ito iavert ithe icoming iepidemic iwhich imight 

ihave ibeen iforetold iby ione iof ithe iOba’s icourt 

idiviners. iIn iBenin iCity, ifrom iSeptember, i1966 

ito iAugust, i1967, ithere iwere ia inumber iof 

ioccasions iwhen idirectives icame ifrom ithe ipalace 

ithat ian iepidemic iwas icoming. iThis iled ito ithe 

isacrifice iof ia inumber iof iitems iat ithe iIkpoba 

iRiver i(Okao, ipersonal icommunication, i19 

iFebruary, i2017)) 

According ito iAkenzua i(1946), ithe itraditional 

ileaders iof iBenin iclaimed iin i1945 ithat ithe iHoly 

iAruosa ior iBenin inational ichurch iof iGod ibegan 

iin ithe ireign iof iOba iEsigie iin ithe iearly i1500. iIt 

iis isaid ithat ithe iPortuguese iCatholics icame ito 

iBenin iin ithe ireign iof ithe iwarriors iOba, iOzulua 

iin i1481. iHe irefused ito iallow ithem ito istay. iBut 

iin ithe ireign iof iEsigie, ithe iCatholics iwere 

ipermitted ito iestablish ia ichurch, itraditionally 

ibelieved ito ihave ibeen iat ithe ipresent isite iof ithe 

iAruosa ichurch ion iAkpavkpava iStreet. iThe 

ichurches iwere ileft iin ithe ihands iof ithe inative 

iReverend iFathers iwho, ias itradition ihas iit, 

iintroduced isome iindigenous ipractices iinto ithe 

iservices. iRoman iCatholicism iwas ithus icorrupted, 

ieventually ibeing ireplaced iby ia istate ialtar iat ithe 

ilocation iof ithe iold ichurch. iOn iDecember i11, 

i1945 iOba iAkenzua iII iof iBenin idecided ito ire-

establish ithe iAruosa. i iAccording ito iAkenzua iII 

i(1946), ithe iBenin ihave ialways iworshipped 

iOsanobua i(who iis iidentified iwith ithe iChristian 

iGod) ilong ibefore ithe icoming iof ithe iwhite iman. 

iHe istates ithat ithe iforefathers’ iway iof 

iapproaching iOsanobua iwas iin ineed iof 

imodernization. iHe ifurther istated ithat, iit iwas inot 

ithe icontent iof itheir ibelief iin iOsanobua ithat 

ineeded ichange, ibut ithe iritual iapproach ito iHim. 

iHe isaid ithat ithere iwas inow ino ineed ito 

isacrifice ianimals ito ithe isupreme iDivinity, inor ito 

irepresent iOsanobua isymbolically. i 

 

Benin itraditional iDivinities irepresented iin isome 

itraditional istories iin ithe iBook iof iHoly iAruosa 

In ibook i1, ipage i7 iwe ilearn ithat iOsanobua 

ireceived iprayers iand isacrifices. iThe iking iwent 

ito iAruosa iat ionce iwith ifour ikola inuts iand 

imade ia isacrifice ito iOsanobua. iHe iprayed iin 

ithis imanner. i“Osanobua, igrant ithat iI ishould 

ihave ithe iupper ihand iover ithe irebel”. iHe ibroke 

ithe ikolanuts iand iplaced ione ipiece ion ithe ialtar. 

In ithe istory iof iOgbeide i(Book iI, ip. i8-11) iwe 

iread iof ione iOgbeide iwho ihad iexceptional 

iknowledge iof imedicines. iOne iday ihe iwent ito 

ithe iking’s ipalace iand ispoke ito ithe iking iin ithis 

imanner. i“O iking, ilive iforever! iOsanobua ihas 

iasked ime ito igive iyou iand iyour ipeople ithe 

ifollowing icommandments. iThis iis ia itypical 

iexample iof ithe iBenin ibelief ithat isome 

iindivduals ihave ispecial iknowledge iof iOsanobua. 

 

Included iin iBook i1 iis ia istory iof ithe icreation iof 

iman iand iwoman. iThe istory iseems ito ifollow ithe 

iChristian iaccount iof icreation iexcepting ithat 

iOsanobua iconsults ihis icouncil iof ispirits 

i(Obiemwen iand iOlokun) ibefore icreating iman. 

iMan iis ito ibe icreated ito iglorify iand iadore 

iOsanobua ieven ias ithe ispirits. iAlthough iit iis 

idifficult ito iseparate ithe iChristian iinfluences 

ifrom ithe istory ithere iis ia idistinctly iBenin ibelief 

iin ithe imyth. iAfter icreating ithe icreatures, iall ithe 

ispirits ibeseech iOsanobua: i“they iand itheir 

ichildren’s ichildren imust irevisit iand ire-inhabit 

ithe iearth iagain iand iagain ifourteen itimes. iAt ithe 

iend iof ithe isojourn ithey imust ireturn ito ithe 

iabode iof ithe ispirits iand istay iforever iin ipeace 

iand ihappiness iamong ithe ispirits. iThen ithey 

ishall ibecome iimmortal iand itake itheir iposition 

iamong ithe ispirits iglorifying ime iforever. iI ishall 

iassign ia iplace ifor ithem iin ithe iabode iof ithe 

ispirits iaccording ito itheir igood iworks iand idegree 

iof ipurity, iholiness, iexcellence iand ilove ifor ime 

iand ifor ione ianother iwhile ithey ilived ion ithe 

iearth. iEach igeneration ishall ibring iforth ichildren, 

iwho ihave inever ivisited ithe iearth ibefore, iso ithat 

ithe iworld ishall iremain ipopulated iforever. iThe 

iBenin ibelief iin ireincarnation iis ifound iin ithis 

imyth. 

 

In iBook iII, ip. i5 iwe ifind ia istory iabout iEsu 

iwho iwas ivery iharsh, iunkind iand iungrateful. iIn 

ithis imyth ithe ifollowing ilines iare ifound. iIn 

ithose idays imortals iused ito ivisit ifather iGod iin 

ithe iabode iof ispirits iin ithe igreat ibeyond ifor 

iconsultation iconcerning itheir idifficulties. iIt 

ihappened ithat ithese itwo imen iwent ito ithe iabode 

iof ispirits iin ithe igreat ibeyond ione iday ifor 

iconsultation iwith iOsanobua, ibehold, ithere iwere 

iscattered ihere iand ithere iexcrements…. iThis 

inuisance iwas iattributed ito iEsu. iThis icorresponds 

iwith ithe iBenin iconceptualization iof iEsu itoday. 

iIt iis ialso ito ibe inoted ithat ithe iBenin ionce 

ibelieved ithat icertain iindividuals ihad ithe iability 

ito igo iinto ithe ipresence iof iOsanobua. iAlthough 

ithere iare inone iwith ithis iparticular iability iin 

icontemporary iBenin iculture, ithe i“prophetic” 

itradition iis istill ivery istrong. iIt iis iwidely 



                                                                       NIU Journal of Humanities  

221 
 

ibelieved iin iBenin iland ithat ithere iare imen iwith 

ispecial ispiritual iinsight. iThese imen iwill ibe 

ichosen iby ithe ivarious idivinities. 

Similarities iand iDissimilarities iof iHoly iAruosa 

iand iBenin iTraditional iReligion 

  

From ithe idescriptions iin ithe iprevious isections, 

ione ican ipossibly isay ithat iHoly iAruosa iis ian 

ioffshoot iof iBenin itraditional ireligion. iThe iHoly 

iAruosa ichurch iwill irather ibe iviewed ias ia 

iresponse ito inew istructural ialignments iin ithe 

isocial iorder. iWhen iAkenzua iII iwas icoronated iin 

i1933, ischools ihad ibeen iintroduced ifor iquite ia 

ifew iyears, ithere iwere inew ieconomic 

iopportunities iand ia igrowing iintelligentsia iof 

iteachers, iclerks iand icivil iservants iwhose iliteracy 

igave ithem iaccess ito iwestern ipolitical iideologies. 

iMany iBenin ipeople ihad iinterests iin itimber iand 

iother icommercial ienterprises. iThe iOba ihimself 

ibelonged ito ithe iintelligentsia iand iso idid isome 

iof ihis iclosest iassociates, ibut ithere iwere iothers 

iwho isaw ithe igrowing ipower iof ithe ipalace 

iclique ias ian iobstacle ito itheir iown iinterests 

i(Bradbury i1967). 

   

The iHoly iAruosa iemerged ias ia iresponse ito inew 

ialignments iin ithe isocial istructure. iThe iBenin 

ielite ialso iachieved ianother ipurpose. iThey iwere 

iable ito imodify ione iaspect iof ithe iindigenous 

ireligious isystem: ithe iritual iapproach ito 

iOsanobua. iIn ino iway idid ithe iBenin ifeel ithat 

itheir itraditional ireligion iwas iexhausted. iThey 

idid irecognize ia ineed ifor ichange. iPossibly ithey 

ithought ithat iOsanobua iwould iassist ithem iin 

iupholding iBenin ivalues iagainst ithese ianti-Benin 

iinfluences iif ithey ihonour ihim iin ithis inew iway. 

iThe iHoly iAruosa iillustrates ian iimportant itheme 

iin ithe iBenin ireligious isystem. iThe isystem iis 

iable ito iadjust ito inew istructural idevelopments ias 

iwell ias inew iideas iresulting ifrom iculture 

icontact. 

  

The iBenin iTraditional iReligious iSystem ihas 

iundergone isignificant ichanges iover ithe ilast 

ihundred iyears. iSome idivinities ihave idied, ior 

ihave ireceded iinto ithe itwilight i(For iexample, 

iObiemwen iand iOgiuwu); iothers ihave iadjusted ito 

isocial ichange iresulting ifrom ithe iencounter iwith 

iwestern ireligious, ieconomic iand ipolitical iideas 

iand ibehaviour ipatterns. i 

  

The iHoly iAruosa ifounders iused ithe iChristian 

ichurches ias imodels ifor iits iritual iframework, ibut 

ireject ithe iChristian icontent. i iThey ihave ia 

ichurch, ian ihierarchical ipriesthood, itheir iown 

icreed, ia icatechism, iscriptures, ihymns iand ia 

ichoir. iThis iis idifferent ifrom iBenin itraditional 

ireligion iwhere ithere iare ino ichurches ior ihouse, 

ino ichoir ior icreed iand ino iscripture. iMoreover, 

iBenin iTraditional iReligion ihas ino iwritten 

idocuments iwhile iHoly iAruosa ihas iscripture iand 

ibooks. iBut ithe ifounders ihave iemptied ithe 

iChristian ichurch iof iits icontent iand isubstituted 

iits icontent itaken ifrom itheir iown ireligious 

isystem ifor iinstance, ithey ido inot ibelief iin iJesus 

iChrist ibut ithe iworshipers iat iHoly iAruosa istill 

ireverence ithe ideities iin iBenin itraditional 

ireligion. iTherefore, ione ican ireasonably isay ithat 

iHoly iAruosa ichurch iis ireally ionly ia 

imodernization iof ithe iBenin itraditional ireligion. 

iThe iadherents iof iHoly iAruosa idid inot iask ifor 

ia iradical ibreak iwith ithe itraditional ireligious 

isystem. iThus, iworship iat ithe iAruosa icult 

i(church) ifalls iwithin ithe iBenin itraditional 

ireligious isystem. i 

 

Their iSimilarities 

 

- Both iare imeant ito ipreserve ithe icultural 

iheritage iof iBenin ipeople 

- Both ihave ireverence ito ithe i i ideities iand 

ihero ispirits 

- Both iPray idirectly ito iOsanobua i(God) 

 

Their iDissimilarities 
Holy iAruosa Benin iTraditional iReligion 

The iHoly iAruosa ifounders iused ithe iChristian ichurches ias 

imodels ifor iits iritual iframework 

Benin itraditional ireligion iexisted ibefore iChristianity iin iBenin, 

ihas iits iown imodel iof irituals 

Worship iin ithe ichurch Worship iin ithe iShrine 

Hierarchical ipriesthood Each ideity ihas iits iown ipriest 

Has iscriptures, ibooks iand ihymn ibooks Mostly ioral itradition 

No iblood isacrifice Still ioffer iblood isacrifice 

 

3. Conclusion i 

 

As iwe ihave iseen, ireligion iin iBenin iis inot ia 

imere icontrast ibetween ithe iold iand ithe inew. The 

iintroduction iof inew iideas, ibeliefs iand iritual 

ipatterns ihas iled ito ithe iphenomenon iof 

isyncretism: ithe iblending iof itwo ior imore 

ireligious isystems ito iform isomething ithat iis 

ineither, ibut irelated ito iboth. iIt iis ieasy ito inotice 

ithat ithe iBenins ihave inumerous i/religions/cults ito 
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ichoose ifrom ito ihelp ithem isolve itheir iproblems 

iand irelate ito ia ichanging isociety. iHowever, ithe 

iold ipeople iand ithe isemi-educated istill iadhere ito 

ithe itraditional isystem iin iits imodified iform, iand 

ithe iprofessing iof iChristians icannot iescape ithe 

iinfluence iof iproblem-solving idivinities, ithe ievil 

iforces iwhich iare ibelieved ito idisrupt iand ihinder 

iprogress iand ithe iresponsibilities iof ithe iburial 

iceremony. The ibelief iin iwitchcraft iis istill 

iwidespread, iand ia iChristian idoes inot ifind iit 

icontradictory ito ivisit ithe idiviner ior iseek isome 

iprotection ifrom ithe iwitches. i 

From iwhat iwe ihave idiscussed iso ifar, ithe iBenin 

ipeople iwere iexposed ito ioutside icultural 

iinfluences iand icivilization iwhich iin iturn 

iintroduced ia icongruence iof itraditional ireligion 

iand iChristianity iknown ias ithe iHoly iAruosa. 

iHowever, ithe iadherents iof iBenin itraditional 

ireligion iremain iundaunted iin itheir iworship iof 

iOgun, iOlokun, ithe iancestors iand ithe ihero-

divinities. iThe icoming iof iChristianity ihas ihad 

ilittle isuccess iin ieradicating itraditional ireligious 

ipractices. iWe itherefore iconclude ithat ithe iBenin 

iTraditional iReligion iwas ithe imatrix ifor ithe 

iHoly iArauosa. iHence, iit iis idifficult ito ipredict 

ithe ifuture iof ithe iBenin itraditional ireligion, ibut 

iI ithink ithat ithe isystem iis ifar ifrom ideclining, 

iand ithat iit iwill icontinue ito ibe ione iof ithe 

ioptions iin ithe imarket-place iof icompeting ibelief 

isystems 
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